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* | HE truth of revealed religion is 
1 founded on two ſorts of evidence, 
3 cinmonly called external and internal. Ex- 


= 7:rn2l is that of brflory, miracles, and pro- 


phecy. Internal 1s the uſefulneſs and excel- 
| lence of revelation, the tendency it has to pro- 
F mite the happineſs of mankind both here and 
> hereafter. The former evi dence, tho' incon- 
| zelably ſtrong when fairly examin'd, requires 
l ſome application to fee its force. The latter 
is obvious to all capacities, and, if duly at- 
EF tended to, muſt I think make the Holy ſerip- 

F tures appear in a moſt amiable light. To 
inſſire juſt ſentiments of their encrin ic dig- 
N nity and excellence, and to vindicate their di- 
ine character againſt the aſperſions of a late 


ble writer, is the deſign of the following 
© ſheets. 


An hone 3 mnguirer after truth will al. 
| ways exerciſe modeſty, candor, and impar- 
L ality in the courſe of his inquiries : a true 
| gentleman will never forget good breeding 
and good manners. But Lord Bolingbroke 
| has forfeited his title to both theſe characters, 
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as may appear from his own writings, and the 
judgment of every ſenſible unbiaſs'd reader 
He has plainly ſhown himſelf a haughty, o. 
ver-bearing declaimer, rather than a candid 
and fair reaſoner. 


J am fenfible many far better advcats 
have appeared in defence of revelation. If 
an inferior writer adds to the number, |: 
may plead this apology-The fame ſubjecis will 
always bear different lighis- And there is © | 
diverſity of taftes in readers, which can. 
not ſo well be ſuited as by a diverſity if | 
writers. Different forms of dreſs pleaſe di. 
ferent eyes; and that which excites the di- 
tention of one man, may be overlook'd by am— 
ther. If this performance afford nothing neu, 
the reader, lis hoped, will find the ſcriptures 
truly repreſented and rationally defended. 
And this is the way to flop the progreſs of 
deiſm, which owes its chief ſtrength t9 ble 
miſrepreſentations and wrong defences blut 
are made of revelation, and not to any i! 
want of evidence. 


— 
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Page 46. line 22 dele 9, and put it in line 2 3. before * 
dies politic. 
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2 Tim. iii. 16, 17. 


All Scripture is given by inſpiration of God, 
and is profitable for dofrine, for reprogſ, 
for correction, for inſtruction in righ- 

teouſneſs : that the man of God may be 
perfect, thoroughly furnifhed unto all good 


O RS, 


H former part of theſe words, 
eas they ſtand in our Engliſh 
"= tranſlation, ſeems not to carry 
in them any ſettled meaning. 
Whether we conſider them alone, or 
as related to the context, they appear to 
have either no determinate ſignification, 
B OL 
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or a ſignification too low and trifling 


to be expected from an inſpired apoſtle. 
Let us examine this a little. 


In the verſe preceding the text, we find 
St. Paul paying a compliment to Timo- 
thy for his early acquaintance with the 
holy ſcriptures; and from thence he takes 
occaſion to deſcribe the dignity and uſe- 
fulneſs of ſcripture in general. © All 
« ſcripture (ſays he) is given by inſpira- 
tion of God, and is profitable for doc- 
ce trine, for reproof, for correction, for 
« inſtruction in righteouineſs : that th- 
% man of God may be perfect, tho- 
e roughly furniih'd unto all good works.” 


La, 


By the word ſcripture our apoſtle does 
not mean the writings of Moſes, or 
thoſe of the prophets, or any particular 


fart of the revelation then receiv'd; but he 


means divine revelation in general. 'This 
is evident from the context. In this ſenſc 
therefore the term ſcripture implies a 


a book or ſcheme of doctrine given to 


man 


£3 1 


man by the mſpiration of God. Con- 
ſequently when St. Paul ſays, all ſcrip- 
ture is given by inſpiration of God, he 
ſays no more than, every writing that is 
given by inſpiration of God, is given by in— 
ſpiration of God, 1. e. every revelation 
that comes from God, comes from God; e- 
very thing that is true, is true. What a wiſe 
obſervation 1s here ? will ſceptical men 
ſay. Where 1s the ſenſe of talking in 
this manner ?—Every thing is what it is 
who knows not this ?-—Does not this 
interpretation therefore appear jejune, 
and unworthy the character of a ſacred 
meſſenger of God? _ 


To remove this difficulty, with which 
the text 1s embarraſs'd, we may obſerve, 
that the paſſage will admit of a different 
reading, according to which a more ra- 
tional explication may be given of the 
words than what our Engliſh verſion re- 
preſents. The different reading is made 
only by leaving out the particle xa, in 
the original; for which there is ſuffi- 
cient authority. So that, inſtead of A 
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ing, © All ſcripture is given by inſpira- 
« tion of God, and is profitable for doc. 
« trine c.“ it ought to be read, All 
« {cripture which is given by inſpiration 
of God, or all d:vinely-inſpired ſcrip- 
ce ture is profitable for doctrine, for re- 
*© proof, for correction, for inſtruction 
“in righteouſneſs; that the man of God 
*© may be perfect, thoroughly furniſh'd 


ce unto all good works.“ 


In ſupport of this reading, our learned 
Mills informs us, the copulative xa: is 
omitted by many authentic manuſcripts, 
And the Pohglott inſtructs us, that the 
vulgar Latin, the Syriac, and Arabic 
verſions, all give the fame interpretation 
of the words which I have mention d. 


As a further confirmation of this we 
may add, that there are certain canons 


* Verſio Syriaca, Siguidem omnis s Scriptura guae per 
 Spiritum Dei ſcripta eff, utilis oft, Sc. — Verſio vulgata 


Latina, Omnis Scriptura dipinitus inſpirata, utilis , | 


Oc. — Verſo Arabica, Duglibet Seri ptura arvinam ſapi- 
ens auram, utilis eft, Sc. Vid. POLYGLOTT. 


of 


— 


If 


L 

of criticiſm by which the various lections 
of ſcripture may be determin'd. In one 
of theſe canons it is ſaid, That reading is to 
be rejected which makes the writer ſpeak any 
abſurdity. As this ſeems to be the caſe 
of our Engliſh verſion, Ipreſume you will 
the more eaſily admit the reading already 
mention'd. 


From what has been ſaid, the attentive 
hearer will obſerve, that this explication 
of the text makes our apoſtle ſpeak a 
ſenſe ſublime and noble. He intimates, 
that the divinity of ſcripture is to be judgd 
of by the uſeful tendency it has to pro- 
mote the perfection of human nature, to 
furniſh men with all the qualifications 
of wiſdom and goodneſs. This ſug- 
geſtion naturally leads me, in the ſequel 
of this Diſcourſe, 


1ſt. To ſhew that no writing can be 
of divine inſpiration which has not thoſe 
marks of it St. Paul mentions in the 
text; or, in other words, that no book, 
or {cheme of doctrine, can come from 


God, 


| 161 
God, which does not tend to inſtruct and 
improve mankind in wiſdom and good- 


neſs. 


2dly. I will endeavour to ſhow, that 
the revelation we enjoy has that uſeful 


tendency, 


zaly. I will urge ſome motives to Nlir 
us up to the dy of it. 


iſt. I will endeavour to ſhow, that no 
writing can be of divine inſpiration, 


Which has not thoſe marks of it St. Paul 
mentions in the text; or, in other words, 
that no book, or ſcheme of doctrine, 
can come from God, which does not tend 
to inſtruct and improve mankind in wiſ- 
dom and goodneſs, 


Not to enter into the debate, what 
the preciſe 1dea of inſpiration 1s, whether 
the ſenſe alone, or the very words and 
ſtyle of ſcripture are likewiſe inſpired ; 
tis, I think, ſufficient that God ſo di- 
rects, or aſſiſts the ſacred writers, as . 


C blz 
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enable them to give a juſt account of his will, 
And what 1s truly inſpired may be judg'd 
of, from its uſeful tendency to make 
men wiſe and good. 


Miracles and prophecies are external 
evidences of ſcripture : its uſeful ten- 
dency, the internal. Without this we 
ſhould have no reaſon to admit miracles 
and prophecy. Both together amicably 
combine to aſcertain the truth of divine 
revelation, and to make the man of God 
perfect, as art and nature conſpire to 
make an accompliſh'd poet. The na- 
ture of my text leads me to conſider 
principally the internal excellence of 
ſeripture, to ſhow that no book can come 
from God which does not tend to inſtruct 
and improve mankind in wiſdom and 
goodneſs. 


The truth of this propoſition will ap- 
pear very evident, if we duly reflect upon 
the moral attributes of the Deity. For 
as God is a being of conſummate wiſdom 
and goodneſs himſelf, tis natural to think, 
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he delights in communicating theſe per- 
fections to all reaſonable beings. And 


pends upon their goodrefſs, if God defires 
to make men hoppy, he muſt certainly 
deſire to make them good. Whatever 
method therefore the divine being thinks 
fit to uſe, in order to promote the happi- 
neſs of mankind, it will always be cor- 
reſpondent to the ideas of wiſdom and 
goodneſs. Conſequently, when he vouch- 
ſafes to reveal his will to men, his deſign 


without theſe qualifications it is impoſ- 
ſible for any reaſonable beings to be 


happy. 


To ſay, that a wife and good being 
does not deſire all intelligent creatures to 
{250 be wiſe and good, is an expreſs contra- 
= diction; becauſe 1t ſuppoſes the Daty 


poſe: which is, in effect, the ſame thing 


all. If therefore the Divine Being, when 


. 


as the happineſs of human creatures de- 


can be no other than to promote true Wif- 
dom and goodneſs amongſt them: for 


to be wiſe fo no end, and good to no Pur 
as to ſay he is neither wiſe nor good at 


7 © | 
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he reveals his mind to men, reveals it for 

any end at all, he muſt reveal it for a 

_ «viſe and good end; and conſequently the 

end of all revelation, and of all inſpired 

ſcripture, muſt be to make men wiſe and 
good. 


To ſuppoſe otherwiſe is to repreſent 
the Deity as acting in direct oppoſition 
to his ow] nature; which 1s the higheſt 
abſurdity chat can be imagin d. 


Now what can be more 3 the 
divine nature, what more likely to make 
men wiſe and good, than ſuch a revela- 
tion as is profitable for dbctrine, 1. e. 
which teaches men what is proper for 
them to know ; for reproof (it may be 
render'd for confutation) that is, to remove 
abſurdity and error; for correction, or re- 
formation of manners; and for inſtruc- 
tion in righteouſneſs, that is, improve- 
ment in all manner of virtue. By theſe 
means the man of God, taking that ex- 
preſſion for one of the ſacred order, will 
be Perfect himſelf, and qualified to make 

C others 
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others ſo: or if we underſtand it in a 
general ſenſe, the man of God, 1. e. every 
godly man, or every true lover of God, 
will have all the means neceſſary to pro- 
mote the perfection and — of his 
nature. 


Having thus conſider'd the internal 
characteriſtic of divine revelation in ge- 
neral, ariſing from its uſeful tendency to 
make men wiſe and good, I proceed, 


Ildly. To ſhow that the revelation we 
enjoy has that characteriſtic or uſeful] 
tendency, 


Waving all critical inquiries into this 
ſubject, I ſhall confine myſelf to ſuch re- 
marks upon the uſefulneſs of ſcripture, as 
lie obvious to every capacity. 


If we take a general ſurvey of the 
Old and New Teſtament, we ſhall find there 
Is one uniform defign carried on through- 

ought the whole, and that is, to bring 
mankind over to the practice of pure re- 


liglon 
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ligion and virtue. To diffuſe proper ſen- 
timents of the creation and providence of 
God, to preſerve mankind from heathen i- 
dolatry and ſuperſtition, to encourage them 
to truſt in him who alone is able and 
willing to protect and make the world 
happy, to rectify the errors and reform 
the practices of foohſh and wicked men; 
all this is the current ſtrain, and ultimate 
deſign, of the revelation we enjoy. How 
various ſoever the methods have been 
which Providence has uſed in revealing 
himſelf to men, he has always acted con- 

ſiſtently with this deſign : and is not this a 
deſign worthy the Divine Being? Is not 
this, in the higheſt ſenſe, dignus vindice 


nodus 2 


Every one who rea“ the Bible with 
common attention, even od of any tranſ- 
lation, muſt, I think, plainly perceive 
this account of 1t to be true. But the 
truth of 1t will more particularly appear, 
if we conſider the do&rine, the hiſtory, and 
the promiſes, contained in the revelation 
God has given us. 1 
7: W 02 iſt, As 
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1ſt. As to the abétrine, does it not 
breath the pureſt dictates of wiſdom and 
truth ? The commandments deliver'd by 
God to Moſes are a' complete ſyſtem of 
morality, For they contain, m terms 
moſt agreeably conciſe and perſpicuous, 
the two grand duties, of love to God, and 


love to mankind, which are the ſum and 


ſubſtance of all true religion. Add to 
this the refin'd maxims of wiſdom re- 
preſentect in the Proverbs of Solomon. 


'Theſe contain the beſt rules of behaviour, 


in all ſtations of life, from the higheſt 


monarch down to the loweſt peaſant. 


And to mention no more of the ſacred 


penmen of the Old Teſtament, ſee with 


what artleſs eloquence the prophet Mi- 
cah deſcribes the ſalutary doctrine of di- 
vine revelation; © He hath ſhow'd thee, 
O man, what is good; and what doth 
ce the Lord require of thee, but to do 
« juſtly, to love mercy, and to walk 
« humbly with thy God?” Mic. vi. 8. 


In the New Teſtament we find the 
ſame doctrine more copiouſly explained, 
. and 


Liz 1 

and more ſtrongly enforced. For a teſti- 
mony of this, let us appeal to that inimi- 
table ſermon of our Saviour upon the 
mount, and to the fine leſſons of morality 
which St. Paul has taught us, together 
with the other apoſtles. 


From hence it is evident, that the re- 
velation which God has vouchſafe to 
give us, is directly calculated to improve 
mankind in wiſdom and goodneſs. 


a2dly. If we conſider the hiſtorical parts 

of ſcripture, we ſhall ſee the ſame deſign, 
of propagating wiſdom and goodneſs, is 
perpetually carried on. For every matter 
of tact related there repreſents to us ſome 
example of virtue to be imitated, or ſome 
inſtance of vice to be avoided. 


The characters of ſinners and juſt men 
are impartially deſcribed. The blemiſhes 
and vices which are ſometimes apt to in- 
termix and ſully the virtues of the beſt 
men, are faithfully repreſented, with a 
view to excite the circumſpection or re- 


pentance 
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pentance of the reader. It is worthy our 
particular notice, how affectingly that 
beautiful machinery which our Saviour 
uſes in his parables expoſes the follies of 


mankind, and with irreſiſtible ſoftneſs 


of perſuaſion charms us into virtue, 


3dly. From the promiſes, as well as from 
the dofrine and hi/tory of ſcripture, we may 


plainly ſce the deſign of it is to promote 


wiſdom and goodneſs. This will appear 
beyond contradiction, if we conſider that 
theſe promiſes, whether they reſpect the 
good things of this life, or thoſe of the 
next, are tender'd to us only upon condi- 
tion of our being good and virtuous. 


Thus the fruitful land of Canaan, which 


flow d with plenty like a ſpring of water, 


was promis'd to the Iſraelites upon this 


very condition, that they would behave 


themſelves wiſely and piouſly in the ſight 


of God. And thoſe Iſraelites who ne- 
glected to fulfil this condition, inſtead 
of inheriting the promis'd land, were 
doom'd to wander up and down for forty 
years, amidſt the gloomy horrors of the 

wilderneſs. 
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wilderneſs. And as to that future hap- 
pineſs which the Goſpel has brought to 
light, this is all along propoſed as an en- 
couragement for men to follow after 
truth, peace, and righteouſneſs, 7 lead a 
quiet and peaceable life in all godlineſs and 
honeſty. Whieh plainly proves, that the 
deſign of the Chriſtian revelation is to 
promote the practice of true wiſdom and 
virtue. And this brings me, 


IIIdly and laſtly, To urge ſome motives 
to ſtir us up to the ſtudy of divine reve- 
lation, 


You have ſeen how ſtrongly the ſa- 
cred writings recommend the practice of 
religion and virtue. And upon this alone 
every one knows the perfection and hap- 
pineſs of man depends. If therefore we 
deſire to be happy, what better method 
can we take to promote our happinels, 
than by applying ourſelves diligent- 
ly to the ſtudy of the holy ſcriptures? 
The noble precepts they inculcate, and 
the glorious reward they propoſe, for the 
encouragement of virtue, (which reward 
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is no leſs than immortal happineſs) both 
theſe beſpeak the] rintrinkic excellence, and 
juſtly intitle them to the higheſt eſteem. 
Even deiſts themſelves, upon their own 


principles, are oblig'd to admit and em- 


brace whatever tends to promote virtue 
and happineſs. And are the holy ſcrip- 
tures intitl'd to no eſteem upon this ac- 
count? haye they no tendency to pro- 
mote the good of mankind ? Suppoſe 
they are not the immediate offspring of 
heaven, do they not teach doctrines wor- 
thy of heaven? Will any one ſay they 


afford no light in the way to happineſs? 


Whatever difficulties attend the external 
evidence of miracles, prophecy, and gene- 
ral tradition, this internal evidence, this 
uſeful tendency of ſcripture to make men 
wiſe and good, is clear and obvious to all 
capacities, and ſhould therefore make 
the external marks of revelation more 


eaſily believ d. 


Again; In reading the lively oracles 


of God, we ſhall find a large field of mat- 
ter to exerciſe our ingenuity. The max- 
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ims they inculcate will increaſe our know- 
ledge, at the ſame time that they help to 
regulate our conduct. And the facts 
they repreſent are diverſified with ſuch 
an infinite variety of pleaſing circum- 
ſtances, as may ſtrike our fancies with 
the higheſt admiration and delight, 
Whatever difficulties preſent themſelves, 
upon a tranſient view of the ſcriptures, 
the diligent inquirer will ſoon over- 
come them; and when, by intenſe ap- 
plication, he diſcovers any new light, he 
will feel a joy dart ſuddenly upon him, 
like that of the labourer when he 
happens to find ſome hidden treaſure 
by digging in the mines. This will e- 
levate his conceptions of the word 
of God, and be an additional motive 
to his improvement in knowledge and 
virtue. 


Are we admirers of eloquence and lof- 
tineſs of ſpeech ? we ſhall find the ſacred 
writers to be no ways inferior to the beſt 
Roman or Grecian orators for beautiful 
elocution. What a wonderful ſublimity, 
D ſtrength 
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ſtrength and elegance of dition do we 
meet with in the book of Job? all the 
charms of poetry, and all the powers 


of eloquence, ſeem to unite themſelves in 


this book, to illuſtrate the dignity of the 
Divine Being, to aſſert his Almighty pow- 
er and Providence, and juſtify the ways 
of God to man. 


In the writings of the prophets, there 
is ſuch majeſty and pomp of expreſ- 
ſion, ſuch bold figures, ſuch ſublimity 
of thought, ſuch fire, ſuch energy, ſuch 
moving pathos, as no Heathen writers 
can parallel. And where ſhall we find any 
authors ſuperior to the evangeliſts, for 


that plain fimplicity of 2 5 becoming an 


hiſtorian ? 


Let not the ſcholar therefore ſit perpe- 


tually poring over his Tully, or Demol- 


thenes, and think the ſacred ſcriptures un- 
worthy his attention. Men of all ranks 
and degrees may find not only an agree- 
able amuſement in reading the Bible, but 
likeways abundance of advantage in the 

important 
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important concerns of religion and virtue. 
As therefore (to borrow St. Peter's words) 
« we have ſuch a ſure word of pro- 
« phecy, we ſhall do well if we take 
« heed to it, as unto a light that ſhineth 
« jn a dark place, until the day dawn, 
« and the day-ſtar ariſe in our hearts.” 


2 Pet. 1. 19. 


It is our peculiar province, who are 
more immediately devoted to the ſervice 
of God, to attend to this inſtruction, to 
ſtudy the Divine will, and r:ghtly divide 
the word of Truth. Let us be unanimous 
in this endeavour ; and, however we may 
differ in ſmaller matters, let us never for- 
get the weightier points of the law. And 
let us not call one another by the oppro- 
brious names of deiſts and infidels, mere- 
ly becauſe we happen to differ in ſome 
points of civil polity, or ſyſtematical di- 
vinity. Let us remember we are all the 
ſervants of one maſter, Feſus Chriſt the 
Righteous, who is the author and finiſher 
of our faith. Let us ſtudy his doctrine 
with impartiality and diligence ; and de- 

D 2 . 
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fend it with truth, candor, good man- 
ners, and good humour. The neglect 
of this hurts the cauſe of revelation, and 
gives infidels too juſt occaſion to cenſure 
and triumph. The progreſs of deiſm in- 
creaſes by ſuch means, which indeed is ow- 
ing more to the miſrepreſentations and 
wrong defences of Chriſtianity, than any 
want of evidence to aſcertain its truth. 


To conclude ; let us not only ſtudy the 
doctrine, but follow the example of our 
bleſſed Redeemer, who was a perfect 
pattern of truth and righteouſneſs, bcne- 
volence and mercy, meekneſs and humi- 
lity. And, to help us in this, let us join 
our humble prayers to God with our 
beſt endeavours ; which we cannot better 


do than in the words of an excellent col- 
lect in our liturgy, vis. 


te Blcſied Lord, who haſt cauſed all holy 
ſcriptures to be written for our learning; 
grant that we may in ſuch wiſe hear 
them, read, mark, learn, and inwardly di- 
t geſt 


ex... 
geſt them, that by patience and comfort of 
thy holy word, we may embrace, and ever 
hold faſt, the bleſſed hope of everlaſting 


life, which thou haſt given us in our Sa- 
viour Aon Chriſt,” 


THE 


f appears from the foregoing 
| £Y diſcourſe, that intrinſic excellence 
and real uſefulneſs are neceſſary 
marks of all divine revelation ; 
that the revelation we now enjoy has 
theſe marks, being directly calculated to 
promote the peace and happineſs of man- 
kind, both here and hereafter. This ſelf- 
recommending excellence ſhould, one 
would think, entitle the holy ſcriptures 
to ſome eſteem, to a candid and ſerious 

| exa- 
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examination at leaſt, But the generality 
of deiſts look upon them with an air of 
contempt, with a levity and boldneſs ill- 
becoming the importance and dignity of 
the ſubjects they treat of. The late Lord 
Bolingbroke, in his poſthumous writings, 
has diſtmguiſh'd himſelf by a ſuperio- 
rity of diſdain for the Bible and its 
advocates, as well as by a ſuperiority 
of genius. The contemptuous manner 
in which he oppoſes revelation, and his 
undiſtibguiſhing intignation againſt the 
clergy, muſt, I think, be look'd upon by 
all impartial and candid readers, unbe- 
coming the nobility of his character, 
 unwerthy a man of ſenſe, or of common 
good nature. Why muſt the whole or- 
der of divines be indiſeriminately ſty1'd 
orthodox bullies? and why mult that great 
and good Man, that humble, modelt, 
and candid divine Dr. Clark be call'd an 
audacious and vain ſophiſt? and in various 
places unjuſtiy abuſed? Should we ſuppole 
he fail'd in his attempt to demonſtrate the 
being and attributes of God priori, he 
certainly meant well; et / nou tenuit, 
magnis tamen excidit auſis. All the e- 
1 vidence 
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vidente 2 poſteriori ſtill remains in its full 
force. This Dr. Clark ingenuoully allows, 
and beſpeaks and juſtly deſerves the rea- 


F der's candor. But neither his greatneſs, 


nor goodnels, neither his profound learn- 
ing, nor uncommon parts and engaging 
humility, could guard him againſt Lord 
Bolingbroke's ſpleen. 


Our noble Lord, it muſt be owned, 
is a very fine writer. Perſpicuity and 
elegance of diction, and oftentimes the 
moſt noble, juſt and delicate ſentiments, 
F ſhine forth with peculiar brightneſs 
throughout his works. But, I think, he 
writes in a looſe unconnected manner, 
without order or method, and ſometimes 
fpins out the ſame thought into a vaſt 
profuſion of elegant words: he dwells too 
long upon it, then leaves it, reſumes it 
again improperly, and upon the whole 
may be reckon'd :ngentouſfly prolix. 


| His way of 8 ſeems to me very 
fallacious and inconcluſive, and in ſome 
| places he is inconſiſtent and contradicts 
himſelf. The ſtate of the argument 
ZI E with 
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with regard to his chief objections againſt 
revelation, I take to be this: Revelation 
has been miſrepreſented and corrupted, 
This Lord Bolingbroke takes advantage 
of, and would therefore have us believe, 
there is no truth in revelation at all. 
Let the juſtneſs of theſe obſervations be 
determined by his own writings, wich 
ſpeak for themſelves. The judgment! 
have ventured to paſs upon them, I ſhall 
endeavour to ſupport, in the ſequel of theſe 
remarks. 


The external evidence of divine reve- 
lation, ariſing from hiſtory, miracles and 
prophecy, has been fully made appear by 
many ancient and modern writers. A- 
mong which the moſt learned and 1ngeni- 
ous Biſhop Clayton in his anſwer to Lord 
Bolingbroke, and that genteel, candid, 
and ſenſible dialogue juſt publith'd by the 
Rev. Dr. Warner, deſerve particular no- 
tice. My principal aim 1s to recommend 
and vindicate the znternal evidence of Scrip- 
ture. This kind of evidence Lord Bo- 
lingbroke rejects as unneceſſary, nay, as 
imbertinent and profane, Hear his own 

words: 
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words: © External and internal proofs 


ic 


ee 


cc 
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of authenticity are both neceſſary in 
examining profane hiſtory ; but when 
the queſtion is about the word of God, 
internal proof is unneceilary——or im- 
pertinent and profane. If we could 
ſuppoſe the authenticity and divine ori- 
ginal of ſcriptures deſtitute of ſufficient 
external proof, this deficiency would 
not be ſupplied by all the {kill of thoſe 
who pretend to diſcover, by their ſupe- 
rior penetration, the internal proofs. 
If the authenticity and divine original 
of them be, on the contrary, ſuffici- 
ently eſtabliſh'd by external proof, it 
is both 7mpertinent and profane to pre- 
tend to confirm Divine teſtimony by 
ſhewing that there 1s reaſon to believe 
it true,” * 


By internal evidence his Lordſhip ex- 


| preſsly means, © the character of the 


doctrines contain'd in revelation, whe- 
ther wor thy or unworthy of a chvine 
* original.” + 


Vol. II. 8vo. edit. p. 212. 
+ Ibid. p. 268, 


| x Nov, 
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Now, according to this definition, is it 
unneceſſary or impertinent to examine 
whether the laws of God are founded 
upon reaſon? Can it be call'd profane 
to ſhew that the Divine commands are in 
their own nature uſeful, and direct 
productive of human happineſs? And 
if this be the character of the doGtine 
of revelation, do they not evidently de- 
monſtrate a Divine original ? 


— 2 
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If internal evidence 1s not to be mind- 
ed, how ſhall we be able to diſtinguiſh 
juggling tricks from real miracles ? Is th: 
mere pomp of Power to be ſolely admired 
in the operation of ſupernatural events, 
and no regard to be paid to the reaſon | 
why they are produced? Does the Dci- 
ty love to make an idle parade of his on- 
nipotence, and act without any wile or 
beneficial deſign? Or is he afraid to 

ſubmit his faultleſs productions to the 
inſpection of reaſon ? Has he given us 4 
faculty of judging between right and 
wrong, between pernicious and uſcful 
doctrines, and does he forbid us to exer- 
ciſe that faculty ? What abſurdity there- 
fore 


[29] 

fore can there poſſibly be * in con- 
" firming Divine teſtimony, by ſhewing that 
« there is reaſon to believe it true?” And 
is it not aſtoniſhing that a nobleman of 
Lord Bolingbroke's ingenuity and learn- 
ing ſhould call this rational examination, 
this internal evidence of ſcripture, un- 
neceſſary, nay, impertinent and profane? 


But his Lordſhip ſeems to take peculiar 
pleaſure in depretiating the internal, as 
well as external evidence of revelation. 
« A maxim, he ſays, has been cſtabliſh'd 
« in theology, which is, that miracles 
« themſelves are not to be admitted as 
« proofs of a Divine original, unleſs the 
« cauſe for which they are wrought ap- 
e pears to be good; and therefore not 
* till the doctrines they atteſt have been 
* examin'd,”* 


This maxim his Lordſhip roundly aſſerts 
to be a falſe maxim ; and he tells us, the 
authority of common ſenſe will juſtify 
him in faying ſo, But let the meaneſt 


Fol, II. p. 213: 
peaſant, 
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peaſant, or the moſt illiterate mechanic, 
determine by the mere light of common 
ſenſe, whether the maxim is not indiſpu- 
tably true, and whether even in the terms 
his Lordſhip has expreſs'd it, it is not a ſelf- 
evident maxim, carrying conviction along 
with it, and ſtanding in no need of a for- 
mal proof. If there was occaſion to prove 
it, one might aſk, whether the Divine 
Being exerts his power merely for the ſake 
of ſhewing his power, or for the ſake of 
doing good? If for the ſake of doing 
good, the cauſe for which miracles are 
wrought is to be inquired into, and the 
doctrines they atteſt examined. If the 
caſe be otherwiſe, the bulk of Mankind 
muſt be inevitably expoſed to all manner 
of fraud and impoſture; and any perſon 
well-ſkill'd in natural philoſophy and the 
powers of mechaniſm may captivate the 
illiterate vulgar, and, by impoſing cun- 
ning tricks for miracles, make them be- 
lieve any doctrines however abſurd. Ex- 
perience tells us, this is frequently the caſe 
in Roman catholic countries. And there- 
fore the maxim which guards againſt 

| | theſe 


Wil 
theſe deluſiofis is not only a true, but an 
honeſt proteſtant maxim, and founded 
upon the ſtricteſt reaſon and common 


ſenſe. 


The noble Viſcount ſtill goes on to vi- 
lify the internal evidence of ſcripture. 
« Internal proofs (he ſays) divines boaſt 
* of are often the wildeſt hypotheſes of 
« jmagination.”* And again; © If ex- 
« ternal evidence is proved, internal ſeems 
« little neceſſary.—But our divines exhort 
« to examine the internal evidence, tho 
« if the reſult of that examination is not 
« ſtrictly conformable to the doctrines 
they teach, they damn us for exami- 


«© ning. '+ 


Divine revelation has nothing to do 
with the wild hypotheſes of human fan- 
cies. And if the hcentious ſallies of Lord 
Bolingbroke's 1magination had been pro- 
perly reſtrain'd by true judgment, we 
ſhould have ſeen leſs pompous declama- 


Vol. II. p. 214, 215. 
+ Ibid. p. 268. tions 
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tions drop from his pen, and more ſolid 
argument. The reader will obſerve, that 
the preſent queſtion is not, whether the 
internal proofs divines produce in favour 
of revelation be good or bad; but whe- 
ther any internal evidence 1s to be pro- 
duced at all, z. e. whether the doctrines 
of any ſuppoſed revelation ought to be 
examin'd, in order to know whether they 
are reaſonable, and worthy of a Divine 
original. And will any one, that has not 
a mind to forfeit all title to rationality 
and common ſenſe, deny ſo plain a pro- 
poſition ? Lord Bolingbroke has the bold- 
neſsnot only to do this, but likewiſe to call 
this rational inquiry, ne cefary; imper- 
tinent and profane.“ 


Our divines, tis true, exhort us (and 
very juſtly) to examine the internal e- 
vidence of ſcripture: but his Lordſhip 
ſays, « if the reſult of that examination 
is not ſtrictly confirmable to the doc- 
« trines they teach, they damn us for 
* examining.” 

* Vol. II. p. 212. 
The 
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The fiery zealots of the church of 
Rome do indeed anathematize and damn 
all thoſe who walk not within the narrow 
precincts of their communion, who exa- 
mine religion by reaſon, and entertain 
doctrines different from them. Let ſuch 
divines anſwer for themſelves. But what 
has the pure word of God, and the true 
diſpenſers of it, to do with this? Is there 
no truth in revelation, becauſe in ſome 
countries it has been groſsly corrupted 
and blended with error? Are there no 
honeſt men, becauſe we ſometimes meet 
with deſigning villains? Is this true lo- 
gic? May we not here juſtly retort his 
Lordſhip's own words upon himſelf, 
with which he inſults over the great Dr. 
Clarke, © In the name of God is this to 
* to prove? Do men who prove no better, 
« deſerve an anſwer, how much reputation 
* ſoever they may have acquired? x 


From pag. 274 to pag. 277, Vol. II. his 
Lordſhip gives us a continued declamation 


* Vol. IV. p. 264. 
F againſt 
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againſt the internal] evidence of ſcripture, 


unſupported by any argument, And 
therefore quod gratis dium, gratis negatur, 
is all the reply I think it deſerves. 


In Vol. V. p. 334, © He cautions 
« divines“ (whom, with a politeneſs equa] 
to his judgment, he calls orthodox bullies) 
« to inſiſt chiefly on the external proof; 
« of the divine authenticity of the ſcrip- 


« tures, and to pour forth on that head 


* 


o 


all their ſtock of Hebrew, Syriac, Greck, 
« and Latin; but to dwell very little 
<« on the internal marks of a divine cha- 
« racter : they might filence thoſe per- 
* haps on the firſt kind of proof, by 
« their tranſlations and commentaries, 
whom they will never convince on the 
* ſecond by fair reaſoning.” 


How well this caution is grounded, the 
reader by this time may judge from what 
has been ſaid. Conviction, without doubt, 
is not to be expected but by fair reaſoning, 


But will any one preſume to affirm, that 


the internal evidence of {cripture is not 
| = "60 
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to be minded ? Is it an unfair way of 

reaſoning to ſay the doctrines of any ſup- 

poſed revelation are to be examined, 

in order to know whether they are wor- 

thy of God? Lord Bolingbroke round- 

ly tells us, it is 2mpertinent and profane to 

make this examination. What therefore 
muſt we think of a writer who deals in 

ſuch paradoxes and abſurdities? Does he 

not himſelf deſerve that title of audactors 

and vain ſophiſt, with which he has groſsly 

traduced the memory of the great and 

good Dr. Clark? And will it be imperti- 

nent, upon this occaſion, to apply his Lord- 
!hip's own words to himſelf, viz. © Let 

* writers learn 7 be leſs dogmatical, aud rea- 
e ders to be leſs implicit.” The neceſſity 

of this advice will ſtrongly appear, when 

we conſider that, notwithſtanding the 

zeal our noble Viſcount ſhews in depre- 

tiating the internal evidence of ſcripture, 

he has in expreſs terms allowed this evi- 

dence, and ſo committed the moſt palp- 
able contradiction. Let his Lordihip's 

own words decide againſt him. 


F 2 Ws ge. The 


( 36 ] 

_& Tho' I think (he ſays) the internal 
e evidences of a divine revelation nei- 
ee ther are, nor can be, ſuch poſitive 
« proofs as they are pretended to be; 
ce yet I am fully perſuaded that reaſon ought 
« to examine the inward character of a re- 
ce welation, as well as the outward teſtimony.” 
And his Lordſhip inſiſts, © that a con- 
t formity-to all we know. of a Supreme 
« Being, and of the law of our nature, to 

| © be fo very eſſential to a revelation that 
« pretends to come from God, that if any 
e onething repugnant to this knowledge 
« be found in any hiſtory, or ſyſtem of 
« doctrine, they ought to be rejected, 
« whatever proofs, external or internal, 
* they may boaſt of a divine original,”* 


A 


If The ſame conceſſion is thus ſtrong!y 
1 made in p. 280 of the ſame volume. U- 
[4 ce pon the whole (ſays his Lordſhip) let us 
ſuppoſe the hiſtorical and traditional 
* authority, urged in proof of a reve- 
** lation, to be carried as high as the na- 


A 


A 


c 


by Vol. II. Pe 2775 278. 


ture 


ves 


Can] 


«© ture of things will admit, on a concur- 
te rence of all the conditions neceſſary to 


« eſtabliſh ſuch a probability, as ought 


e to ſtand in lieu of certainty in every 


other caſe, and as may induce us, in this 


« caſe, to believe even in inſtances that 
ce are not at all conformable to general 
« experience; yet muſt we not receive it 
* for true, till we are ſure, an the moſt 
ce careful examination and analyſis, that it 
« contains nothing unworthy of the ma- 
te jeſty of the Supreme Being, nothing 
« inconſiſtent with the demonſtrated 
te truths of natural religion,“ T 


Other inſtances may be produced to 
prove the noble Viſcount has been guilty 
of downright inconſiſtency. By which 


it may appear, that tho' the beauties of 


his imagination and extenſive learning 
command our admiration, yet we cannot 


always pay him the ſame reſpect on ac- 
count of his preciſion of judgment and 


fairneſs of reaſoning. For thus his Lord- 
ſhip argues; «That the unity of God 
“ was the original belief of mankind, 

*** e and 
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and polytheiſm and 1dolatry were cor- 
e ruptions of this orthodox faith, is an 
« opinion Cudworth ſeem'd to eſtabliſh. 
This opinion, Lord Bolingbroke ſays, 


c 


A 


«© can be ſupported wo by fac ed nor 


<< profane authority.“ 


And yet this is expreſsly contradicted 
in Vol. V. page 309. Cudworth has 
« endeavourd to prove, many have 
« thought, and J (ſays our noble Lord) 
« jucline lo think, that the unity of a firſt 


« intelligent cauſe was the original belief 


« of mankind.” See how his Lordſhip 
in one place declares that he believes an 


opinion, which in another place he very 


adroitly confeſſes can be ſupported by no 
authority either ſacred or profane, —— 
Riſum teneatts amici *———Verum opere 


in longo fas eſt obrepere ſommum. 


"Tis indeed the general drift of his 


Lordſhip's writings to beſpatter the ſcrip- 
tures, to deny their divine authority, and 
to repreſent even their doctrines as abſurd, 


immoral, and repugnant to the law of 


Vol. I. p. 2g9, &c. 8vo. edit. 


nature. 


ee 


© 


[ 39] 


nature. Notwithſtanding this, the force 
of truth extorts confeſſions from him of 
a contrary nature. He allows the au- 
thority of the Bible, and its uſeful ten- 
dency. Let us hear his own words. 


“ On the whole, it is, I hope, plain 
by this time, that, far from diſbelieving 
« the hiſtory of the Bible, I aſſert the au- 
* thority of it, and endeavour to place 
it out of the reach of cavil.”* 


Again; after having mention'd ſome 
abuſes of religion in general by its vari- 
ous profeſſors and ſects, his Lordſhip 
ſays expreſsly of Chriſtianity, © that no 
« rehgion ever appear'd in the world, 
„ whoſe natural tendency was ſo much 
e directed to promote the peace and hap- 
ee pineſs of mankind.” + And again, in 
page 287. « Chriſtianity is founded on 
* the univerſal law of nature. I will not 
e ſay that Chriſtianity is a republica- 
* tion of it: but I will ſay, that the 

* Vol. II. p. 215. 
+ Ibid. p. 286. 
Goſpel 
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Goſpel teaches the great and fundamen- 
tal principle of this law, univerſal be- 
nevolence; recommends the precepts 
of it, and commands the obſervation 
of them in particular inſtances occa- 
ſionally ; always ſuppoſes them, always 
enforces them, and makes the law of 
right reaſon a law, in every poſſible 
definition of the word, beyond all ca- 
vil.” | 


Again; © Chriſtianity, as it ſtands in 
the Goſpel, contains not only a com- 
plete, but a very plain ſyſtem of re- 
ligion.*” And to cloſe all ; © In all caſes 


(ſays our noble Lord) the Goſpel of 


Chriſt is one continued leflon of the 
ſtricteſt morality, of juſtice; of benevo- 
lence, and of univerſal charity.” + 


After ſuch ſtrong declarations in fa- 


vour of Chriſtianity, is it not wonderful 
to ſee his Lordſhip objecting to the mo. 


Vol. II. p. 332. 
+ Vol. IV. p. 144. 
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ral duties of the Goſpel, eſpecially what 
our Saviour and St. Paul have taught 
us ? 


t Certain duties (ſays his Lordſhip) in 
« Chriſt's ſermon on the mount, and o- 
« ther parts of the Goſpel, ſeem fit e- 
« nough for a. religious ſect, or order 
« of men like the Efenians, but are by 
« no means practicable in the general 
« ſociety of mankind, To rejiſt no injury, 
« fo take no care for to-morrow, to ne- 
« glect providing for the common neceſ- 
« faries of life, and to ſell all to follow 
« Chrift, might be properly exacted from 
« thoſe who were his companions, and 
& his diſciples in a ſtricter ſenſe, like the 
« ſcholars of Pythagoras, admitted with- 
in the curtain; but reaſon and expe- 
« rience both ſhow, that, conſider'd as ge- 
« neral duties, they are impracticable, in- 
« conſiſtent with natural inſtinct, as well 
e as law, and quite deſtructive of ſo- 
e ciety. * 


* Vol. II. p. 310: 
G But 
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the law of nature, 


verre ought to be render'd, 
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But if theſe duties are rightly explain. 
ed, according to the intention of the wri- 
ter, the circumſtances of the people to 
whom they were enjoined, and the com- 
mon rules of criticiſm uſed in other caſes, 
they will appear to be duties agreeable to 
and beneficial ra- 
ther than deſtructive to ſociety. 'Thus, 
not to reſiſt injuries, which may imply no 
more than bearing ſome affronts, and 


ſtudying to live peaceably in ſociety, was 


an excellent caution to the firſt diſciples 


of Chriſtianity, who were to win over 


ſouls to the faith of Chriſt by all the en- 


gaging arts of mildneſs and good- nature. 


And as to our taking no care for t0-morro, 
the true meaning of this, 1s, that we 


ſhould not be anx/oufly ſollicitous about to- 


morrow ; for fo the original word pepiy- 
The ſenſe 
therefore is, that we ſhould not indulge 
ſuch immoderate concern for the things 
of this lite, as would unhinge the wind, 
and cauſe a diſtraction in its facuſtics, 


ſuch as Virgil deter bes, 


Ani. 


oo —— — © ad 4 
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Animum nunc huc, nunc dividit illuc, 
Et rapit in partes varias.— 


In like manner, 70 fell all and follow Chriſt 
was never deſigned as a duty incumbent 
upon all the proſelytes to Chriſtianity, but 
only propoſed to ſome who were ardent- 
ly defirous to be firit preachers of the 
Goſpel. And this was a matter of private 
chriſtian friendſhip, ſor the better main- 
tenance of our Saviour's new raiſed ſo- 
ciety, 


In the ſame manner his Lordſhip miſ- 
underſtands and miſrepreſents the wri- 
tings of St. Paul. He accuſes the divin 
apoſtle of teaching a new Goſpel, and 
doctrines repugnant to the Goſpel of 
Chriſt. The paſſage he produces, in ſup- 
port of this accuſation, is very extraordi- 
nary.* In the 16th of Rom. v. 25. St. 
Paul (ſays Lord Bolingbroke) calls the 
| Goſpel he preach'd, my Geſpel. The words 
of ſcripture are, Now to him that is of 
power to flabliſh you according to my Gofpet, 
Vol. II. p. 341. 
8 2 and 
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and the preaching of Jeſus Chriſt, &c.— 
Without entring into any diſpute whe- 
ther Mr. Lock's interpretation of the 
paſſage be right, which Lord Bolingbroke 
rejects; let common ſenſe determine 
whether any thing more 1s underſtood by 
according to my Goſpel, &c. than this, Accor- 
ding to the Goſpel which I preach, or the 
glad-tidings I bring, which Jeſus Chriſt 
firſt preached, and communicated to 
me. 


But the heavieſt charge of our noble 
Lord, againſt the great apoſtle, is, That 
« he not only talks of his own Goſpel in 
« contradiſtinction to that of Chriſt, but 
« likewiſe teaches ſeveral doctrines which 
ce have no foundation in the Goſpel of 
ce Chriſt, nay, that are directly repugnant 

ce toit.”* He inſtances in predeſtination, 
and paſlive obedience. After ſaying the 
Goſpel of Paul is unintelligible, his Lord- 
{hip adds, that © where it is intelligible, 
eit is often abſurd, or profane, or trifl- 
« ing. Is not the doctrine of paſſive 
* Vol. II. p. 347-351. 
- 5 « obe- 


LA] 


obedience, which he teaches, moſt in- 
telligibly abſurd ? is not that of ab- 
ſolute predeſtination moſt intelligibly 
profane? 1s not one of them repug- 
nant to common ſenſe? is not the o- 
ther as repugnant to all the ideas of 
God's moral perfections? would not 
either of them be ſufficient to ſhake 
the credit even of Chriſt's Goſpel, if 
they were contain'd in it?“?! 


Such a dreadful imputation of pro- 
faneneſs and abſurdity, one would natu- 


˖ rally expect, ſhould be founded upon 
1 the ſtricteſt reaſon and truth. But the 
t charge is without any juſt foundation. 
Lord Bolingbroke takes it for granted, that 


St. Paul teaches theſe doctrines, without 
even referring to any chapter or verſe. 
This, I think, is an inſtance, among ma- 
ny others, that he himſelf is guilty of 
that vain dogmatical aſſumption which 
his Lordſhip ſo frequently condemns in 
divines. Some weak enthuſiaſts and ar- 


* Vol. I. p. 351. 
bitrary 
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bitrary rulers have indeed pretended to 
prove the doctrines of abſolute predeſti- 
nation, and unlimited paſſive obedience, 
from the writings of St. Paul. But this 

Pi ctenſion, in my judgment, is like that 
of the perſon wio undertook to prove 
the Saligue law of France out of holy 
writ. For which purpoſe he urged the 
6tiz chapter of St. Matthew, v. 28. Be- 
bold the lilies of the field (which are the 

arms of France) hey tort not, neither di 
they ſpin. Juſt fo fantaſtic is the opinion 
of thoſe who pretend to infer the doc- 
trine of predeſtination from the gth 
cllapter, or any other part, of St. Paul's 
Epiſtle to the Romans. He that will 
« (ſays the great Mr. Locke) with mode- 
« rate attention, and indifference of mind, 
e read this ninth chapter, will ſee, that 
« what is ſaid of God's exerciſing abſo- 

ite power, according to the good plea- 
ce {ureof his will vs relates only to nations, or 
ce bodies politic of men incorporated in 
« civil ſocieties, which feel the effects of 
« 1t only in proſperity or calamity they 
« meet with in this world; but extends 
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« not to their eternal late in another world, 
ce confider d as particular perſons, wherein 
« they ſtand each man by himſelf upon 
« his own bottom, and ſhall ſo anſwer 
« ſeparately at the day of judgment. 
« They may be puniſh'd here with their 
« fellow-creatures as part of a ſinful na- 
« tion, and that be but temporal chaſ- 
« tiſement for their good, and yet be ad- 
« yanced to eternal life and bliſs in the 
ce world to come.“ 


Nor is the doctrine of paſſive obedi- 
ence leſs enferiprerul, how much ſoever 
ſome pretend to infer it from the 13th 
chapter to the Romans. The plain ente 

of that chapter is to inculcate the duty 
of obedience to civil government in ge- 
neral, and that under the expreſs notion 
of its being calculated for the good of 
ſociety. For (ſays St. Paul) rulers are 
not a terror te good works, but to the evil + 


and He is the minifler of God to thee 


* Vid. Locke's Paraphraſe on the Epiſtle to the 


Romans. 
for 
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for Good: which words are a direct con- 

tradiction to the doctrine of paſſive obe- 
dience, as that implies ſubjection even to 
the worſt of tyrants. 


Let therefore every 1mpartial reader 
judge, whether Lord Bolingbroke does 
not groſsly violate the plain ſenſe of ſcrip- 
ture, and whether the expreſſion his Lord- 
ſhip borrows from St. Jerom may not 
juſtly be applied to himſelf; © He hawls 
« the word of God to ſerve his purpoſe 
e [trahere ſcripturas”] by interpreting St. 
Paul and our Saviour's doctrine ſo per- 
verſely. 


But his Lordſhip (however ſtrange it 
may ſeem) makes due atonement for 
miſrepreſenting the doctrine of St. Paul. 
For he expreſsly ſays, This apoſtle him- 
« ſelf does not, I think, preſcribe any 
« thing directly oppoſite to the law of 
« nature, as the command of God to 
« man.*” Which is a flat contradiction 
to what he had aſlerted before. 


* Vol. IV. p. 144. 
Enough 
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Enough has been ſaid to ſhew how 


ſtrangely our noble Lord has fallen into - 
ſelf- contradictions and inconſiſtencies, | 


The reader may likewiſe obſerve, that 
his Lordſhip excells more in pompous de- 
clamation than in cloſe and fair reaſoning. 
[ ſhall add ſome further remarks in con- 
firmation of this. 


Genuine theiſm (ſays his Lordſhip) 
« could at no time be confined to any one 


people it muſt have been at different 


e times in different places diſcover'd, eſ- 
« tabliſh'd, corrupted, loſt, and renew'd, 
« according to the viciſſitude of human 
affairs.“ 


Who ſays it was confin'd ?—But upon 


his Lordſhip's own argument, if true 
theiſm was corrupted, and loſt, where is 
the abſurdity or impropriety of God's 
finding means to renew it? and is not 
this one principal reaſon why revelation 
was given? 


His Lordſhip finds fault with Chriſtia- 
3333 | 
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nity, becauſe (he ſays) © it has not cor. 
e rected the manners of men, but on the 
te contrary has ſerved to determine them 
“ to violate the very law of nature, and 


„ has open'd a new ſcene of miſchief 


« wherever it has prevail'd,*” 


True Chriſtianity never had this effect; 
nor is it conceivable, that a religion which 
inculcates the utmoſt purity of heart, 
mildneſs of temper, and integrity of 
life, ſhould ever be the ſource of mii 
chief, "Tis blind prejudice, and un- 
ruly paſſion, let looſe from the reſtraints 
of reaſon as well as revelation, that impel 
mankind to do miſchief to one another, 
Here therefore the noble Lord confound: 


the corruptions of Chriſtianity with the 


genuine doctrines and tendency of it. But 
this argument 1s downright ſophiſtical, 
and will equally conclude againſt natural 


religion as well as revelation. His Lordſhip 


allows, that © natural religion (as well as 
<« reveal'd) has been corrupted and ſhook 
« to the foundations of it, by artificial the- 
« ology.*” What then? Is there there- 
fore no truth in natural religion, becauſe 


* Vol. II. p. 296. 
I Vol. IV. p. 256. It 
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it has been corrupted ? Lord Bolingbroke 
allows there is, and profeſſes himſelf a 
great advocate for it. Why then may 
there not be true revelation, notwith- 
ſtanding it has been corrupted by artifi- 
cial theology? And if Chriſtianity has 
not in all places, and in every inſtance, 
corrected the manners of men, the ſame 


may be ſaid of natural religion. But the 
queſtion is, whether the aſſiſtance of re- 


velation, ſuperadded to the hght of na- 


ture, is not more likely to reform mankind, 
than natural religion alone? The con- 


cluſiveneſs of this argument is evident, 


| if we only ſuppoſe revelation poſſible. 


His Lordſhip adds, Revelation, if true, 


| © muſt have forced conviction, and taken 


„away even the poſſibility of doubt.” * 
But why ſo? muſt the divine Being, in 
order to make men religious, deſtroy the 


very nature of religion, which is founded 
upon human liberty and freedom of 
choice? Revelation has evidence ſuffici- 


ent to gain conviction, by the ſpontane- 

ous exerciſe of reaſon; but experience 
* Vol. II. p. 259, 260. | 
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ſhews, that the cleareſt truths even of na. 
ture may be rejected, by the prejudices 
and paſſions of inconſiderate and obſti- 


nate men. 


7 Divines (ſays our noble Lord) can- 
« not bear that the will, or the exiſtence 
* of God ſhould be deduced from his 


cc works.” 


This is not only a falſe but an audacious 
aflertion, and contrary to matter of fact. 


Let the whole tribe of theologians anſwer 


for themſelves. In all my little inter- 
courſe with books, I never met with one 
divine that was unwilling to deduce the 
will and exiſtence of God from his works. 
Dr. Clark, tho' he attempted to throw 
new light upon the argument 4 priori, 
very ſtrongly allows and enforces the ar- 
gument 4 poſteriori, But his Lordſhip 
deals much in general charges, without 


ever obſerving the philoſopher's maxim, 


Qui bene diſtinguit, bene docet, And thus 
he tells us, The far greateſt part of 
% mankind are invincibly ignorant of the 


« firſt principles of Chriſtianity, without 


* Vol, II. p. 297. the 


3 


ce the knowledge of which, and without 
« faith in which, they are all condemn'd 
« to eternal puniſhment.*” 


None ſure but that church which ful- 
minates anathemas to all out of her pale, 
thinks ſo unworthily of God, and fo un- 
charitably of the Heathen world, as to 
conſign them over to eternal puniſhment 


for being invincibly ignorant of Chriſtia- 


nity. Pure Chriſtianity itſelf entertains 
no ſuch malignant ſentiment. St. Peter ob- 


ſerves, that God is no reſpecter of perſons ; 


but in every nation he that feareth him, and 
worketh righteouſneſs, is accepted with him. 
And St. Paul ſays, when the gentiles, which 
have not the law, do by nature the things 


contained in the law; theſe having not the 


law, are a law unto themſelves; which ſhew 
the work of the law written in their hearts, 
their conſcience alſo bearing witneſs, and their 


thoughts the mean while accuſing or e iſe ex- 


cufimg one another. 


The ſame undiſtinguiſhing judgment 
tus Lordſhip ſhews in his reaſoning about 


* Vol.IV, p. 22: 


+ Acts x. 34, 35. . 
4 Rom. ii, 14, 15. a fu- 
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a future ſtate. I do not ſay (he mY 
<« ſerves) that to believe a future ſtate is 
ce to believe a vulgar error; but this I ſay, 
« it cannot be demonſtrated by reaſon : 
« jt is not in the nature of it capable of 
« demonſtration, and no one ever re- 
« turn'd that irremeable way to give us 
* aflurance of the fact.— They who a- 
e dopted this doctrine before the coming 
of Chriſt had no better authority for 
it, than that of the Egyptian prieſts, 
Greek poets, and Pythagorean and 
« Platonic hypotheſes.*” 


Suppoſe a future ſtate cannot (ſtrictly 
ſpeaking) be demonſtrated, yet 1s there no 


probability of it from reaſon? and is not 


probability to be admitted where certain- 
ty cannot be had? Does Cicero, when he 
ſpeaks of the ſoul's immortality, ſpeak 
without any reaſon? and will no efforts 
of reaſon induce. a probable expecta- 
tion of 1t? Revelation has without 
doubt made the belief of a future ſtate 
more certain than before: it has indeed 
ſanctified this doctrine ; it has manifeſted, 
illuſtrated, and confirm'd a truth, which 


* Vol. IV. p. 349, 350. 3-1 15 
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is of the utmoſt importance to all the 
human ſpecies, and which the ancient 
philoſophers and poets had a very obſcure 
and doubtful opinion of. Does not re- 
velation therefore, on account of this glo- 
rious difplay of life and immortality, de- 
ſerve our higheſt reſpect? does it not at 
leaſt deſerve to be treated with more ci- 
vility than our noble philoſopher vouch- 
ſafes to ſhew it? But his Lordſhip loves 
to indulge his fancy in aſperſing the ora- 
cles of God; his eloquence frequently 
conſiſts of railing inſtead of reaſoning, 
and he ſubſtitutes the vileſt miſrepreſenta- 
tions for genuine ſcripture. Thus he tells 
us, „ The God of Moſes, and the God 
of Paul, is not an amiable Being. The 
« God of the firſt is partial, unjuſt, and 
« cruel; delights in blood; commands 
« aſſaſſinations, maſſacres, and exter- 
e minations of people. The God of 
the ſecond elects ſome of his creatures 
« to ſalvation, and predeſtinates others 
to damnation, even in the womb of 
their mother.*” 
Vel. V. p. 21. 


cc 
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All this is boldly aſſerted without any 
proof, and ought therefore to be look'd 
upon as mere calumny. If, in the form- 
er charge, his Lordſhip alludes to God's 
ſelecting the Jewiſh people, and extir- 
pating the Canaanites; why 1s the God 
of Moſes partial in this? only becauſe he 
appointed one people to be inſtruments 
of good to another; nay, to be inſtru- 
mental to the good of many. And is 
not this conſtantly done in the daily ad- 
miniſtration of human affairs, and the 
natural courſe of providence ? And why 
is the God of Moſes repreſented unjuſt 
and cruel ? only becauſe he order'd very 
wicked nations to be puniſh'd for their 
wickedneſs; as is plain from Deuterono- 
my, chap. ix. ver. 4, 5. and the general 
account of the Moſaic hiſtory. 


The charge againſt St. Paul is likewiſe 
no leſs falſe than ſcurrilous. That great 
apoſtle never taught a word of the ab- 
ſurd and impious doctrine of predeſtina- 
tion. This I have ſhewn above; and 
Lord Bolingbroke might as well have de- 
duced this doctrine from the writings of 

3 
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[ Livy, or his friend Tacitus, as from any 
b writings of St. Paul. 


With the ſame ſpirit of truth and can- 
dor does his Lordſhip aſſert, that the 
law of Moſes excluded the principle of 
E benevolence. © The whole tenor (ſays 
che) of the Jewiſh laws took them out 


1 F all moral obligations to the reſt of 


E © mankind, and determined them to have 
no benevolence for any who were not 
1 10 Jews. $09 


How true this is, let any one judge 
from the following paſſages of ſcripture : 
© If thou meet thine enemy's ox or his aſs go- 
ing aſtray, thou ſhalt ſurely bring it back 
i him again. If thou ſee the aſs of him that 
| bhateth thee, lying under his burden, and 
woulaeft forbear to help him, thou ſhalt ſure- 
ly help him.+ The flranger that dwelleth 
FE with you, ſhall be as one born among you, 
and thou ſhalt love him as thyſelf. — Again; 


| Moſes exhorts the Iſraelites to benevo- 


lence, from the example of God himſelf, 


Vol. V. p. 357, N. 
+ Exod. xxiii. 4, 5. 
4 Levit. xix. 34. 
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who doth execute the judgment of the father. 
leſs and widow, and loveth the ſtranger, i» 
giving him food and raiment. Love y; 
therefore the flranger**—Again ; If thin, 
enemy be hungry, give him bread to cal; an 


if he be thirſly, give him water to drink.+ 


From theſe groſs miſrepreſentations of 
the ſacred writings, would not any one i. 
magine Lord Bolingbroke had never read 
them, or at leaſt not with ſo much attention 
as is uſually paid to a Heathen author ? 


His Lordſhip winds up the whole ef 
of his objections againſt the ſcriptures 
in one ſevere invective, with which 1 ſhall 
cloſe theſe animadverſions. 


«© There are (ſays Lord Bolingbroke) 
groſs defects and palpable falſhoods in 
almoſt every page of the ſcriptures, 
and the whole tenor of them is ſuch as 
no man, who acknowledges a ſupreme 
all- perfect Being, can believe to ©: 
his word. 


* Deut. x. 18, 19. 
+ Prov. xxv. 31. 
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This he pretends to prove in p. 367 of 
Vol. V. to the end of the book. All 
which pages contain no argument, but a 
mere continued declamation and ludicrous 
account of the Moſaic hiſtory. In anſwer 


to which I ſhall only obſerve, that the moſt 


important truths may be ridiculed, and 
the groſſeſt errors made plauſible, by the 


help of a lively imagination, which, eve- 


ry one knows, our noble Lord enjoy'd to 
an uncommon degree of perfection. 
Whether his judgment bore any propor- 


tion to his fancy, appears ſ ufficiently from 


his writings. 


Here I will conclude, having ſaid e- 
nough, I think, to ſhew, that Lord Bo- 


lingbroke was a fine declaimer, but a very 


bad reaſoner; that he has groſsly miſre- 
preſented and abuſed the holy ſcriptures; 
that he has been guilty of moſt palpable 


contradictions; and, notwithſtanding all 


his objections, that the internal evidence, 
or uſefulneſs of revelation, is an un- 
doubted mark of its divine original. I 


ſhall finiſh the whole with an excellent 


paſſage from a modern writer, extremely 
appolite to the ſubject of cheſe papers. 
* Upon 
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Upon the very ſame grounds that 1 
am convinced of the truth of religion 
in general, I am ſo of the truth of 
Chriſtianity. The good of the world 
is greatly promoted by it.—Its ſimpli- 
city may have been diſguiſed; its in- 
tention perverted; its doctrines miſre- 
preſented; and concluſions drawn, 
ſuiting rather the intereſt or ambition 
of the expoſitor, than the directions 
of the text: but when J reſort to the 
rule itſelf; when I find it aſſerting, that 
the whole of my duty is to love God above 
all things, and my neighbour as myſelf ; 

to live always mindful by whom 1 am ſent 
into, and preſerved i in the world, and al- 
aways diſpoſed to do in it all the good in my 
power ; I can no more doubt, whether 
this is the voice of my Creator, than 
can doubt, whether it muſt be his will, 
© that when he has made me a reaſon- 
able creature, I ſhould act like one.“ 


— 


* Eflays on the employment of time. 


. 


* ee r 


N e ee e eee 


4 . as Eng 


_ 
A wh 


v 


42 


